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Chapter 22
Dialogue on Hajj


My father spoke of his experience of his first pilgrimage in a
way akin to someone who had remembered a true love.  I could
see his true feeling in the twinkle of his eyes, the smile on his
face, and the reverence of his words.

When I told him what I had noticed of his state, when he
recalled that experience, he said to me:

Yes, son, “Haven’t you recited the words of The Sublime, “And
when We made the House a pilgrimage for men and a (place of)
security..”. (2/125).  And His words, quoting His Prophet
Ibrahim (a.s.), “O our Lord! surely I have settled a part of my
offspring in a valley unproductive of fruit near Thy Sacred House,
our Lord! that they may keep up prayer; therefore make the hearts
of some people yearn towards them and provide them with fruits;
haply they may be grateful”. (14/37).

My heart longs for that Sacred House.

My father cast his eyes down and, in a soft and melodious voice,
recited poetry in praise of the Prophet (s.a.w.) and remembrance of
the Holy places he had visited on his first pilgrimage. 
Raising his eyes, and addressing me, he said, “My maiden hajj left
an indelible mark in my heart, the memory of which is rekindled
every year, especially, at the time of hajj.  I always pray to
the Almighty to grace me with the favour of making the trip to
Mekkah time and again.  

There I interjected and asked him:

*  Is it obligatory that you go to hajj more than once?

-  No, it is obligatory to do hajj once, provided you can
afford it.  Allah says in His Holy Book, “.. and pilgrimage is
incumbent on men for the sake of Allah, (on) every one who is able
to undertake the journey to it..” (3/97).

Any number of pilgrimages made after the first one is
mustahab.

*  Would you tell me the story of your first pilgrimage,
which is so close to your heart?

-  I went to “al-Juhfa”, one of the mawaqeet (sites
appointed by Islamic sharia law for pilgrims to wear their
ihram).  After I took off my clothes, I made niyyah for umrah
tamatu’, leading to hajj, seeking the pleasure of and closeness to
Allah, I put on my ihram (special two-piece seamless attire worn by
pilgrims.  Also, the state of consecration during which the
pilgrim refrains from certain acts, such as not combing, not
shaving, and observing sexual continence). One of these two white
garments is worn like a sarong, and the other used to cover the
shoulder and the upper body.  I, then, chanted the
talbiya.

No sooner had I uttered the word “Labbayk”, shivers went down my
spine.  I was in a serene state of mind that was triggered by
a kind of devotion I never experienced before.  It was an
experience of fear and submission to the Creator.

The other acts you are forbidden from, once you enter the state
of consecration are: a)  looking into the mirror for dressing,
b) protecting oneself against the sun [and rain], c) covering one’s
head, d) wearing sewn clothes and socks, and e) some other acts, as
detailed in the books of jurisprudence.

*  And after ihram, what did you do?

-  I headed towards Holy Mekkah, in a state of tahara, to
do seven rounds of tawaf around the Old House (Ka’ba), starting
each round from the Black Stone.  Having completed tawaf, I
said a two-ruku’ prayer behind the station of Prophet Ibrahim
(a.s.).

I then went for Sa’y (seven laps of brisk walking between the
mounds of Safa and Marwah - an obligatory part of hajj rituals),
starting from Safa.

On completing the seventh lap, I made taqseer, by cutting some
of my hair.  By this act, I completed the Umrah of Hajj. 
Thereafter, I took off my ihram and waited for the 8th day of Thil
Hijja “Yawmut Tarwiyah - Lit. satisfying thirst or giving
attention, i.e. when Ibrahim (a.s.) gave attention to the vision
wherein he was instructed to sacrifice his son Ismael”.  On
that day, I wore my ihram, in Mekkah this time, after making niyyah
for hajj, said the talbiyah, and headed for Arafat, aboard an open
top vehicle.  I had to do wuquf (devotional stay at Arafat,
Mash’ar and Mina as part of hajj rituals).  This was performed
at the start of noon of the 9th of Thil Hijja till sunset.

Leaving Arafat, after sunset, I set out for “Muzdalifa” and
stayed overnight, for I had to be there at the sunrise of the 10th
of Thil Hijja.  After sunrise, I set out for “Mina”. 
With me were stones I gathered during my stay at Muzdalifa. 
In Mina, I had to perform three types of obligations:

1. Throwing seven stones successively at Jamarah of al-Aqabah
(Pl. Jamarat: Places of the three stone slabs representing the
devil, at Mina).

2.  Slaughtering sacrificial offering at Mina.

3.  Shaving my head at Mina.

On completing these acts, I came out of the state of ihram,
whereby I could do certain acts that were forbidden to me before,
except seeking lawful pleasure with women, wearing perfume, [and
hunting].  Thereafter, I headed for Mekkah for the second time
to do tawaf of hajj, say tawaf prayer, and do sa’y between Safa and
Marwah, in exactly the same way I did, on  my arrival at
Mekkah.  Having completed that, I performed tawafun nisa’
(lit. women’s circumambulation: an integral part of hajj devotion,
after which and  its prayer, sexual relations between man and
wife returns to normal).

I, then, returned to Mina to stay the overnight of the 11th and
the 12th of Thil Hijja till the afternoon of the 12th.  On
each of these two days, I performed the ritual of throwing stones
at the three Jamarat, the first, the one in the middle, and
al-Aqaba, in this
order.                           

Come midday of the twelfth of Thil Hijja, while still at Mina, I
said Dhuhr prayer and left for Mekkah.  Thus, I performed all
the prescribed duties of hajj.

Despite the crowds and sweltering heat, which took their toll on
me, I ensured that I executed all the obligations called for
correctly.  Hajj is a solemn occasion for seeking closeness to
Allah Almighty through prayer, devotion and sincere rectitude.

Afterwards, I left Mekkah for Madina where I paid homage to the
holy shrine of Prophet Mohammad (s.a.w.) and the tombs of Fatima
az-Zahra’ and Imams al-Hassan, Ali bin al-Hussain, Mohammad
al-Baqir, and Ja’far as-Sadiq (a.s.) at al-Baqi’ cemetery.

I, also, visited historic mosques, the tomb of al-Hamza, the
Prophet’s uncle, and other sacred sites around Madina.

This, in short, was the story of my first pilgrimage.  When
the time comes that you can afford the journey to Mekkah after you
have paid zakat and khums that render your property and other
worldly possessions pure, I’ll explain to you, in some detail,
every step you should take.  May Providence grace you with
making pilgrimage to His House.

*  Before we end this dialogue, could I ask you about those
religious dues that, as you put it, purify one’s property.

-  Not now, for talking of zakat and khums could take some
time.  However, I’m going to dedicate separate dialogues for
each one of them, Inshallah (God Willing).

*  Very well, father.  Do I take it that you are going
to talk to me about zakat next time round, then about khums?

-  If you so choose. Inshallah .

*  Inshallah.










Chapter 27
Dialogue on Marriage


Our neighbour, Hussain has invited us to attend the wedding
party of his son, Ali.  It will take place at five o’clock in
the afternoon of this coming Friday.  We shall be with them on
this happy occasion.

*  But Ali is still in the prime of his youth.  He is
only twenty years old.  It is not yet time for him to get
married!

-  Do I hear that you say it is not time for him to
marry!  He is as you very young and active mentally and
physically.  Because his sexual urge is strong, he needs to be
able to satisfy it.  Marriage at an early age is the best
defence against falling prey to that which is sinful.  That is
because man’s soul is bent on temptation;  “And I do not
declare myself innocent, most surely (man’s) self is wont to
command (him to do) evil, except such as my Lord has had mercy on,
surely my Lord is Forgiving, Merciful”, declares The
Almighty.  (12/53).

I must admit that the moment my father started talking about
man’s sexual urge, I felt embarrassed.  Young people at my age
feel constrained when it comes to discussing these matters,
although we need to discuss them.

When my father saw me blush, he remarked:

-   Are you embarrassed?

*  Yes, for talking about sex is not an easy subject.

-  And talking of sexual drive is embarrassing.  Isn’t
it?

*  Yes.

-  Yet, it is a biological need which every ordinary man
and women feels the urge to satisfy, in the same way hunger and
thirst are satisfied.

*  Nevertheless, Ali is still young.

-  At a certain stage, man must get married.

*  Do you mean it is a requirement of the shari’a law?

-  Yes, to marry is obligatory for people, whose sexual
desire could lead them to committing that which is haraam.

*  So, Ali was courageous enough to decide to marry, while
still at a tender age.

-  Brave, and principled.  He decided to enter into
holy matrimony to ward off temptations and satisfy his sexual
desire.  For him, it was a matter of principle, because his
firmness could have been undermined and he could have been tempted
into wrong doing.

For such unsettling experience, Ali preferred to face the
problem head on and approach his father, expressing an interest in
marriage, and acting upon the Prophetic saying, “He who gets
married shall safeguard half of his religion;  so he must fear
Allah in the remaining half”.

Furthermore, marriage is one of the acts that are loved by God
Almighty, “And one of His signs is that He created mates for you
from yourselves that you may find rest in them, and He instilled in
you love and compassion for one another; most surely there are
signs in this for a people who reflect”. (30/21).  “O
people!  be careful of (your duty to) your Lord, Who created
you from a single being and created its mate of the same (kind) and
spread, from these two, many men and women ..”. (4/1).

Traditions extolling the virtue and merit of marriage
abound.  The Prophet (s.a.w.) was quoted as saying, “Get
married and encourage (your sons and daughters) to marry”.  It
has also been narrated from Imam Mohammad al-Baqir (a.s.) thus,
“There has not been created any institution in Islam which is more
favoured and dearer to Allah than wedlock”. And Imam  Mousa
al-Kadhim (a.s.) had this to say, “Three (types) of people shall
find refuge in the shade of the Creator’s Throne on the Day of
Judgement where there shall be no shade but His:  A man who
took it upon himself to set up his brother in matrimony, a person
who did his brethren a service, and a third who did not breach the
trust placed in him by others”.

There are more such hadiths that, beside urging men and women to
get married, stress the revulsion for staying celibate.

*  Do I hear that you said, “Men and women”?

-  Yes, it is makrouh (a repulsive or repugnant act) for
both men and woman not to enter into matrimony.  There are
scores of traditions, or hadiths, that urge women to marry. 
Imam Abu Abdullah (a.s.) said, “The Messenger of God Almighty
(s.a.w.) forbade women from becoming recluses so that they shun
marriage”.  And, “It is blissful not to delay the marriage of
women”.

*  So, marrying at an early age is a good thing to
do.  Yet, father, the cost of marriage nowadays is
enormous.

-  Maybe, but Islam calls upon us to avoid being
extravagant in marriage arrangements.

*  And what about the staggering sums of dowry the families
of some would-be brides ask for?

-  It is mustahab to ask for small dowries, and it is
makrouh to demand a big dowry.  The Prophet (s.a.w) said, “The
best among the women of my umma (Islamic community) are those who
have brighter faces and smaller dowries”.

It is worth noting, however, that our Prophet (s.a.w.) gave his
daughter, Fatima in marriage to Imam Ali (a.s.) for a small dowry -
a coat of arms.

*  What about a person who does not have a job or a regular
income to sustain a family?

-  Allah, the Most High, said in His Holy Book, “And marry
those among you who are single and those who are fit among your
male slaves and your female slaves; if they are needy, Allah will
make them free from want out of His grace; and Allah is
Ample-giving, Knowing”. (24/32). 

In a commentary on this verse, Imam Ja’far as-Sadiq (a.s.) said,
“Whomsoever steered clear of the road of matrimony for fear of
bearing the extra burden of starting a family, he has thought badly
of Allah, for He said, “Allah will make them free from want out of
His grace”.

*  There is the problem, that has been created by some some
families of would-be brides who make it difficult for prospective
husbands.  They spoil the chances of their daughters getting
married by setting unatainable targets.  They seek to appraise
the suitability of the bridegroom against certain criterion that
they deem befitting to their daughters.  The result is that
many a woman are left unmarried.  This attitude, however, is
not new.

-  It has been narrated that Imam Mohammad al-Baqir (a.s.)
received a letter from Ali bin Asbat, in which he asked him for
advice on how best he could give his daughters in marriage, because
he could not find the right men for them.  This was the Imam’s
reply, “I took note of your letter regarding the situation of your
daughters.  Do not dwell on your idea, May Allah have mercy on
you, because the Messenger of Allah (s.a.w.) said:  Whoever
approached you with the intention of marrying, you should look at
their character and piety.  If these were acceptable, go ahead
and give your women in marriage to them.  Should you refrain
from that, there shall be discord in the land and great
immorality”.

*  At this point, my father left me to my thoughts,
pondering the array of harmful social practices that our society
has evolved.  Such adverse social customs have nothing to do
with Islam and its injunctions that recognize, above all, good
ethical standards as prerequisites for choosing a husband or a
wife.

Soon it was time for my father and I to go to Ali’s wedding
party. 

The atmosphere was full of joy and happiness; people were clad
in beautiful clothes, and bouquets of flowers adorned the
tables.

An alim was there to conduct the marriage ceremony.  There
was a dignified silence, only to be broken by his voice of
addressing the bride, on the other side of a screen.  He was
asking for her agreement to act as her proxy in entering into the
marriage contract.  After reciting few verses from the Holy
Qur’an and narrating Prophetic hadiths, appropriate to the
occasion, he said to the bride, “Do you agree, O Fatima! that I
represent you and declare you wife of Ali, son of Mohammad for a
dowry of five hundred Dirhams?  If you agree, say:  You
be my attorney”.  With a faint voice, revealing some
diffidence, Fatima replied:  You be my attorney.

No sooner had she uttered the sentence, the sound of cheering
erupted.  The smiles of people were everywhere. 

The alim then approached Ali and announced, “I wed you Fatima,
daughter of Ahmed for a dowry of five hundred Dirhams in
cash”.  Thereupon, Ali responded, “I Accepted the
marriage”.

*  However, why is the dowry so small?

-  This is the dowry set by the Prophet (s.a.w.), i.e. five
hundred silver dirhams then.

*  Has Fatima the right to enter into the marriage contract
without a third party, i.e. without someone to officiate?

-  Yes, either or both parties to the contract can enter
into the marriage directly, i.e. without appointing agents; 
it is preferable, though, that the formula of “assent and
acceptance” is adhered to.

*  How?

-  It is, for example, when the woman says, “I give you
myself in matrimony”.  The man should say, “I accepted the
marriage”.

This is the case in a permanent marriage.

*  Is there another form of marriage that is not
permanent?

-  Yes, there is the fixed-term marriage where a duration
and a dowry for the marriage are fixed.  As for the duration,
it should not exceed the age of either party to the marriage
contract.

In common with permanent marriage, man and woman can enter into
the marriage contract themselves or through proxies.  If both
decide to enter into the contract themselves, the form of words
used by the woman should be, “I give you myself in marriage for (x
days, months, years) for a dowry of (x dirhams)”.  The man
should respond immediately, i.e. without hesitation or pause, “I
accepted the marriage”.

*  Does this mean that they become man and wife?

-  Yes, except that they do not inherit one another, that
the husband is not obliged to maintain the wife, and that he is
free not to stay overnight with her.  Should the duration of
marriage expire, the woman should no longer be halal for the man to
have sex with.  In permanent marriage, the wife is halal for
the man as long as they live, unless it is terminated by
divorce.

However, there are conditions attached to the marriage
contract:

1.  The verbal proposition of marriage and its
acceptance.  That is, it is not sufficient for both parties to
agree the marriage, be it permanent or fixed-term;  nor would
the written contract alone be sufficient to consummate the
marriage.

2.  The intent to consummate the marriage, be it by the man
or wife, if they have performed the contract rite themselves, or
their representative.     

3.  The wholehearted agreement of man and wife.

4.  Explicitly identifying both the man and the woman to be
wed.  Thus, the contract shall not be valid, if, for example,
a man said to another, “I give you one of my daughters in
marriage”.

5.  [Performing the verbal formula of contract in Arabic,
where possible].

6. The person who conducts the marriage ceremony should be
[adult] and sane.

If all these conditions are met, the marriage contract shall be
valid and both its parties shall be man and wife with immediate
effect.

*  Immediately,  even before the wedding party is
over?

-  Yes, when the contract is complete, both parties become
man and wife.

However, you should know that the validity of the marriage of a
sane adult virgin woman is subject to the permission of her father
or paternal grandfather [even if she was independent].

*  What about a non-virgin woman?

-  She would have independent decision over her
marriage.

*  If a man married a woman on the presumption that she was
virgin, but discovered afterwards that she was not, has he the
right to annul the marriage contract?

-  Yes, he has the right to deem the contract null and
void.

*  Should he decide to waive his right, what would the
alternative be?

-  He should be able to receive the difference in dowry
between that of a virgin and non-virgin woman.

*  Has the man the right to marry any woman he likes?

-  Yes, he has such a right, except for certain categories
of woman whom he cannot marry for they are forbidden due to blood
relationship.  These are:

1.  Mother and paternal grandmother.

2.  Daughter and his son’s daughters.

3.  Sister, her daughters and their daughters.

4.  Brother’s daughters and their daughters.

5.  Paternal and maternal aunts.

6.  Mother-in-laws and their paternal and maternal
grandmothers, that is even the marriage was not consummated.

7.  Step daughter of a marriage that was consummated.

8.  Step mother and step grandmother.

9.  Daughter-in-law and the wife of a grandson.

10. Sister-in-law, at the lifetime of his wife, for it is
forbidden to marry two sisters at the same time.

11. Nursing mother and her daughters by birth and otherwise, who
are forbidden to him because of lineage, since the principle of
prohibition is one.

It is also forbidden for the natural father of the suckling
infant to marry the natural daughters of the nursing mother [and
the daughters of the man whose milk they shared, be they blood
related or by way of suckling].  It is to be noted, however,
that not every type of breast feeding necessarily leads to
prohibition of marriage.  Some of the parameters that render
breast feeding a source of forbidding marriage are as follows:

a.  The suckling must be administered directly from the
breast of the woman, i.e. it is not of a consequence, if the
woman’s milk was fed to the baby by a feeding bottle.

b.  The suckling child should be less than two years
old.  Breast feeding a child over two years old is
irrelevant.

c.  The suckling should contribute to the child’s flesh
building and bone strengthening.  If, however, this is
unclear, breast feeding of a “full day and night” or “fifteen
suckling sessions” would be considered to have contributed to
breast feeding.  If the matter can not be resolved, by
applying these limits, ihtiyat should be observed.

It is to be noted, though, that in applying the time limit of
“one full day and night”, no other source of feeding, apart from
the woman’s milk, must be given during that time.  Should the
child be prevented from breast feeding for part of the time, or was
given milk from another woman or other food, the principle
would  not apply. [It is important that the suckling child is
hungry from the outset, so that he takes its fill, and is contented
by its feeding].

The fifteen sessions of breast feeding, should form an
uniterupted sequence by one woman.  Each suckling session
should be complete, in that the baby should take its fill.

There are more rules regarding breast feeding detailed in
jurisprudence books.

*  If a man married according to the dictates of the sacred
shari’a law, what should he expect from his wife?

-  Allah The Most High, says in His Holy Book, “Your wives
are a tilth for you, so go into your tilth when you like, and do
good beforehand for yourselves …” (2/223)

A man can lawfully have sexual intercourse with his wife. 
That is, she must not prevent him from doing so, except where there
is a valid reason preventing that.  It is forbidden for the
wife of a permanent marriage to go out without her husband’s
permission.

A husband should provide maintenance for his wife, by permanent
marriage, be it food, clothes, or accommodation commensurate to his
income and lifestyle.

He is not permitted to refrain from having sex with his wife for
more than four months, unless she allows it, or there is a valid
reason that could entail harm or an untenable situation. This
prohibition is even more rigorous, if the wife is young.

*  What would happen if the husband did not provide
maintenance for his wife?

-  He shall be indebted with the cost of maintenance. 
If he insisted on withholding it, despite her demand, she is
permitted to take it out of his property, even without his
knowledge.

There are, however, other rules that are designed to uphold the
moral code:

1.  It is forbidden, for any man or woman, who are not
married to each other, to look or touch one another with sexual
desire and satisfaction; this also applies to children.  
It is also haraam for people of the same sex, to do this to one
another, if they are men, women, or children.

2.  Apart from husband and wife, it is forbidden to look at
the private parts of other people, male and female [including
discerning children].

3.  It is forbidden for a man to look at the body and hair
of a woman to whom he is not married.  It is permissible,
though, to look at her face and hands, provided that the manner of
looking does not arouse sexual desire.  Likewise, the woman is
not allowed to look at a man to whom she is not married, except for
his head, hands, and feet, provided that this does not arouse
sexual desire.

4.  Apart from the private parts, and without sexual
desire, men and women can look at the bodies of their
counterparts.  Likewise, with the exclusion of private parts
and barring sexual gratification,  men and woman can look at
the bodies of their maharim.  Accordingly, one can look at the
body of one’s mother, sister, aunt, niece, and grandmother.

*  What about looking at one’s sister-in-law, and paternal
and maternal cousins?

-  No,  it is not permissible to look at them, because
they do not fall within the same category of maharim, i.e. they are
alien to him.

5.  The woman must cover her hair and body because they are
forbidden to be exposed to the gazes of men [including the boy who
is capable of rational action, if such exposure could arouse his
sexual desire].  The face and hands are excluded from this
restriction, provided she was sure of not committing a sinful act,
and that exposing such parts of the body is done with the aim of
enticing men into malicious looking.

6.  If a man was committed to marrying a particular woman,
he is permitted to look at those parts of her body such as face,
hair, neck, hands, wrists, and legs, but without sexual desire.

7.  A male physician is permitted to look and touch a
patient woman’s body, if the treatment calls for it.  This is
so, if the woman was forced to seek treatment with a male
physician, because he was more capable of administering better
treatment than a female physician.  Conversely,  she
should seek treatment with a woman doctor.

8.  A Muslim man is allowed to marry a Christian or a
Jewish woman on a temporary basis.

*  That is despite her not being Muslim nor a believer, and
her not believing in the permissibility of temporary marriage?

-  Nevertheless, marrying her on such basis is allowed.

9. A man is not permitted to marry more than four women by way
of permanent marriage.  He also has the right to divorce his
wives.










Chapter 29
Dialogue on votive offering, pledge and oath


A friend of mine complained to me that his mother favoured his
younger brother over him.  I asked him, “In what way?”. 
He said, “By making a sacrificial offering, as a token of
thanksgiving to The Almighty for His grace in restoring the health
of my ill brother”.  I said to him, “Did you ask her
why?”.  He replied, “Yes, she said to me that making a vow for
the speedy recovery of my brother does not mean she favoured him
over me.  She also said that my parents had already
slaughtered a sheep for me, by way of aqiqah (meaning will follow)
when I was only seven days old and that they sacrificed an udhhiyah
(meaning will follow) for me”. 

There I stopped him because the words aqiqah and udhhiyah did
not make any sense to me.  I promised him to resume talking
about it after I had asked my father.

*  What is aqiqah and udhhiyah?

-  Aqiqah, my son, is an authentic sunnah (Prophetic
practice, i.e. by word and/or deed), for those who can afford
it.  It was enjoined by the Prophet Mohammad (s.a.w).  A
sheep or a cow is sacrificed on the seventh day after the birth of
the infant, male and female, when his/her hair is cut.

It has been related from the Prophet (s.a.w.) that he uttered
adhan in the ears of Imam Hassan and Imam Hussain (a.s.) when they
were born and offered a sacrificial animal on the seventh day after
their birth.

Those of us whose parents could not afford aqiqah at the time,
may do so themselves.

*  Well, this is aqiqah.  What is udhhiyah?

-  Udhhiyah is to sacrifice an animal on the day of Eidul
Adhha.  It is an authentic sunnah of the Prophet (s.a.w.)
too.  The meat of the sacrificed animal may be donated on
behalf of the dead and the living, both young and adult.  It
may be done every year.

*  Now, can I take you back to the tale of my friend and
his mother.  Is it compulsory that the woman fulfils her vow,
or is it mustahab, like aqiqah and udhhiyah, the practice of which
follows the sunnah?

-  Let may say this to you. 

To vow means that you commit yourself to doing a particular
thing, or forsake a particular deed or word, for the sake of Allah,
the Most High.

Fulfilling a vow is not always viable, unless certain criteria
are met.

*  What are these criteria?

-  These are:

1.  The wording of the vow, be it  in Arabic or any
other language, should be couched in such a way that the ultimate
objective is to seek the pleasure of Allah Almighty, and that such
wording should include His name, i.e. Allah or any of his other
exclusive names and attributes.

*  Should the person making the vow not say, “I am indebted
to Allah, God, or the Merciful (ar-Rahman)”, what will happen?

-  There shall be no obligation to fulfil the vow.

2.  The thing offered for a votive offering should be
ethically and religiously viable, especially when it comes to
certain actions emanating from the vow.

*  What if it was not acceptable, yet it could be
reprehensible, damaging, or permissible?

-  A vow is not in order, if the deed contingent on the vow
was reprehensible or damaging.  If it was permissible, it
shall be deemed sound when the ultimate intention leads to a lawful
action.  For example, if you make a vow to drink water to be
more able to worship God, your vow shall become binding.

3.  The person making the vow must be adult, sane, intent
on carrying out the vow, have free choice and access to that which
is related to his vow.

4.  That which is vowed should be identifiable and
affordable.

*  So, should I take it that, if a person makes a vow
according to the conditions you have mentioned, he should be
expected to fulfil such a vow?

-  Yes, it becomes binding on him to carry out his vow, be
it commission or omission of an action, during a prescribed period
or for a lifetime, or donating anything.

*  What if the person, who made the vow, does not comply
with it out of choice?

-  Kaffarah shall become due.  That is emancipating a
slave, or feeding ten poor people, or clothing the same number of
poor people.

*  If the person could not do that because of want, for
example?

-  He should fast three consecutive days.

*  If a person makes a vow to donate some money to the holy
shrines, what could be the avenues of  spending that
money?

-  It could be spent on repairing, maintaining, lighting,
carpeting, heating and air conditioning the shrine.  That is,
if the donor did not specify any of these avenues, or others.

*  Should the person making the vow specify his donation to
the person of, say, the Prophet (s.a.w.) or the Imam (a.s.), rather
than the building, how is it going to be spent?

-  The donated money could be distributed to the poor among
the visitors of the shrine or spent on maintaining the
building.

*  Should a person have a strong inkling that they made a
certain vow, is it compulsory on them to fulfil it?

-  Yes, if they were absolutely sure.

If someone made a pledge to Allah Almighty to do something or
refrain from committing a certain action, he must fulfil that
pledge.

*  Does this mean that a pledge is like a vow, in that it
shall not be in order, unless it caters for a particular wording
that includes the Name of Allah?

-  Yes, and furthermore the commission or omission of the
action should be acceptable, from a personal standpoint, and lawful
from a religious perspective. 

It is worth noting, though, that the same conditions, I
explained earlier, which apply in the case of a vow, apply in the
case of a pledge.

*  Should the person who made the pledge deliberately
choose not to fulfil it, what shall be the ruling?

-  He must make up for flouting the pledge by paying a
kaffarah (expiation).  In this case, it is either setting a
slave free, feeding sixty poor people, or observing fasting for two
consecutive months.

Insofar as oath is concerned, it should be fulfilled.  If
it was intentionally broken, the kaffarah shall be either
emancipating one slave, or feeding or clothing ten poor
people.  In the event of inability to come up with any of
these, fasting three days in a row should suffice.

Central to the oath is the wording, i.e. it should be linked to
the Name of Allah, such as “By Allah, or I swear by the Almighty, I
shall do this or that”.  The action, or otherwise, resulting
from fulfilling the oath ought to be acceptable and
affordable;  it should also be lawful from a religious
standpoint.  It should still be sound, if he swore for a
worldly gain.  The person making the oath should be adult,
sane, exercising free will, and clear in his mind as to the
consequences of the action.

*  If someone said to another, “By God, you have to do this
or that”, would this be deemed as oath?

-  An oath does not extend to include asking, or ordering,
other people to carry out certain  actions.  Also, it
does not cover the past.  Thus, such oaths have no
consequence,

An Oath shall not become binding on the son, if his father
banned him from doing certain things.  Neither shall it become
binding on the wife, if she flagrantly disobeyed the orders of her
husband.

If either makes an oath without the permission of either the
father or the husband, they can undo the oath.

*  A person could make an oath on the veracity of his
honesty, for example.  Is it all right?

-  Genuine oath is permissible, yet makrouh.

As for false oath, it is forbidden;  it could be among
grave sins, unless it is made out of necessity.

*  In what way?

-  For example, if the person making the oath was aiming at
warding off oppression from himself or his fellow believers. 
The circumstances may warrant the engaging in false oath to avert
danger to one’s life, honour, or those of his brethren. 
However, if there was room for equivocation (tawriyah), [he may
resort to it].










Chapter 3
Preface to the English edition


In the Name of Allah, Most
Gracious, Most Merciful

I have pleasure in making available to the English reader my
Book, al-Fatawa al-Muyyessarah - Jurisprudence Made Easy, which has
also been translated to few other languages. I am glad to say that
the Arabic Edition has now been published few times. This is
indicative of the need for books of jurisprudence, which is a quite
technical subject, in a form of language that is down to earth.
This being so as to make the subject matter more accessible to the
readers, irrespective of their backgrounds.

I am confident that this novel approach to dealing with the
subject will bear fruit, not least in contributing to the spread of
religious knowledge among vast sections of the society, especially
the up-and-coming generation, who has been starved of gaining any
meaningful knowledge of the precepts of religion, because of the
way the education system has been geared.

I would like to thank Imam Ali Foundation, London for financing
the translation and publishing of the book. I should also thank Mr.
Najim al-Khafaji for the efforts he put in translating the
book.

Since presenting to the reader a simplified version of
jurisprudence and issues of religious connotations is the first
attempt of its kind, I should be very grateful for any feedback
from you.

In the end, I pray to the Almighty to bestow success upon us for
that which pleases Him. For all the mercies vouchsafe us, we are
truly grateful to Allah.

Abdul Hadi Mohammad Taqi
al-Hakim

Rabi’uth-Thani 1418 H. (August, 1997 C.E.)










Chapter 14
Dialogue on death related matters


I was tense, apprehensive, and agitated when my father started
the discussion on the topic of death.  He approached the
subject with due care and serenity that was expressed in his look
and the intonation of his voice.

This seemingly unusual way of starting the discussion and the
somewhat death charged atmosphere scared me, causing my heartbeat
to go faster with a shiver down my spine.  Finally, the drops
of sweat that gathered on my forehead gave my true feeling
away.

When my father noticed the signs of fear in my eyes and on my
face, he asked me:

-  Are you afraid?

*  Why should I not be afraid?

-  Are you afraid of death or the dead?

*  Although I am afraid of death more than the dead, yet I
said, “the dead”.

It was a terrifying fear that I admitted to today, for I have
never witnessed a person dying.  I did not know how I would
face the experience of someone dying before my eyes. Before today,
when I witnessed a funeral procession, a state of melancholy would
force me to turn away.

*  Yes, I am scared of the dead.

I said it for a second time to reinforce my state of mind.

-  Are you scared of the dead more than death?  What
is there after death to be afraid of? My father explained.

He added:  Are you scared of a person who just moments
before death was like you; he used to eat, drink, laugh, cry, go
for a stroll, have dreams, sleep etc.  Then surrendered to
death which does not  spare anyone.

Why not be more realistic and admit that you are afraid of
death  more than you are of the dead?

Haven’t you asked yourself where all those bygone nations and
their generations have gone.  “The day when their abodes
became graveyards and their wealth inherited; the day  they
could no longer respond to a call nor hear anyone who bemoaned
them”. ”How many of the gardens and fountains they have left! 
And cornfields and noble places!  And goodly things wherein
they rejoiced; thus (it was), and We gave them as a heritage to
another people.” 
(44/25-28).       

And where have those you know gone when they passed away?

Where are your ancestors?  “They exchanged the face of the
earth for its depth, vastness for a very limited space, light for
darkness, and parting with their loved ones to solitude”. 

He then reminded me of the words of Imam Ali (a.s.) at the hour
of his death, “Yesterday, I was your companion.  Today, I am
an example to be pondered.  Tomorrow, I shall leave you. 
Take your lesson from the state I am in -  my quietness,
pacifity, my eyes can hardly turn in their sockets, and my limbs
can hardly move.  This is clearer to you than words of
advice”. 

My father also talked of the Imam’s words when he warned of the
fire of hell, “Let it be known, this delicate flesh cannot stand
the hell fire.  So, have mercy on yourselves as you have
experienced the trials and tribulations of this life.  Have
you experienced agony of a prick of a thorn, a stumble that bleeds
the foot, and the unbearable sweltering heat?  Just imagine
how much worse it will be, if one is thrown into two layers of
fire, lying on stone and taking Satan for a companion!”.

It is time you should fear the aftermath of death, not merely
death itself, ”On the day when you shall see it, every nursing
woman shall quit in confusion what she suckled, and every pregnant
woman shall lay down her burden, and you shall see men intoxicated,
and they shall not be intoxicated but the chastisement of Allah
will be severe.” (22/2).   

”On the day that every soul shall find present what it has done
of good and what it has done of evil, it shall wish that between it
and that (evil) there was a long duration of time; and Allah makes
you to be cautious of (retribution from) Himself and Allah is
Compassionate to the servants.” (3/28)

Let it be that the person who is in their last throws or who has
just died serve as a reminder for you that your turn shall
come.  It should not be a terrifying experience.

A momentary silence prevailed that gave me the chance to
reconsider my position.  However, it did not last long, for my
father cut short my contemplation, saying:

-  Should it happen that you see a Muslim dying, leave your
apprehensions aside and [turn him towards the Qiblah (the
direction, of Ka’ba, one must face while praying)].

*  How should one do that?

-  Make him lie on his back with the soles of his feet
pointing to the qiblah.

*  Does this mean that I should stretch his legs in the
direction of the qiblah?

-  Precisely, irrespective of whether the dying person is a
man or a woman, old or young.  It is advisable too that you
whisper into his ears to instil in him how to bear witness to the
unity of Allah and the prophethood of Mohammad (s.a.w.), to
acknowledge the imamate of the twelve Imams, and  to recite
the Chapter of as-Saffat unto him to ease the agony of the last
throws of death.  It is makrouh for a person who is in a state
of either janabah or haydh to be present while a person is dying,
or to touch their body at the point of their giving up the
soul.  

*  And if he dies?

-  It is mustahab to close their eyes, shut their mouth,
stretch their arms beside their body, straighten their legs, cover
them, recite verses from the Holy Qur’an, light the place where
they used to dwell, and inform the faithful to attend their
funeral; it is also mustahab to prepare the body for burial
quickly, unless you suspect the person is not really dead.

*  What if you are not sure the person is dead?

-  You may delay burial preparations until you have made
sure that they were dead.  Then, it will become obligatory
that you wash the body and take other necessary steps.

*  What about foetal miscarriage or abortion?

-  Even the foetus, of four months [or even less than that,
but well proportioned in creation] should be accorded the same
treatment.  Prayer for its soul, however, is not obligatory
and not mustahab.

*  Who takes the responsibility of washing the body of a
dead person?

-  A male can wash a body of a male.  Likewise, A
female can wash a body of a female, except in the case of husband
and wife.  They can wash one another’s body.  The same
goes for a discerning youngster, male or female;  they can
wash each other’s body.  The same ruling applies to a mahram
(One’s immediate relatives - according to a certain classification
detailed in Shari’a law), who can wash the body of his mahram from
the opposite sex [if a mahram from the same sex was not
available].

*  How is the corpse washed?

-  Three types of ghusl should be carried out.

1.  Once using lotus leaves (sidr) added to water.

2.  The second ghusl using water with camphor added to
it.

3.  The third ghusl using pure water.

[Provided ghusl be sequential], i.e. washing the head and neck
first, then the right part of the body, then the left part. 
Furthermore, the water used should be tahir, not najis, ownerless
(mubah), not maghsoub (usurped), free from impurities (mutlaq), not
mixed;  the lotus leaves and camphor should also be
ownerless.  

*  Do you have to remove the clothes of the dead person
while washing?

-  It can be washed with the clothes on; it might even be
better.

*  How can you guarantee the purity of the water when you
add lotus and camphor to it?

-  Care must be taken to add the quantity that would not
turn it into a mixed type of water, i.e. without losing its
properties as water free from impurities.

*  The body of a dead person might become najis through
contact with an external source or from within the body during
ghusl.  What should one do?

-  Removing the source of najasah and rendering the body
tahir from it is obligatory.  Renewing ghusl, however, is not
mandatory.

*  What should be done after ghusl?

-  It is obligatory to embalm the corpse and shroud it.

*  What does embalming involve?

-  Wiping the seven points of the body that are usually
placed on the floor during prayer (mawadhi’ as-sujoud) with pounded
camphor that still has its smell.  The camphor used should
also be ownerless, not usurped, tahir, and not najis, [even though
it will not necessary lead to rendering the dead body najis]. It is
preferable that the wiping is done with the palm of the hand,
starting from the forehead.

*  What about the order of the rest of the seven
points?

-  No particular order is necessary.

*  How should you go about shrouding the body?

-  It is obligatory that the dead body be shrouded with
three pieces:

1.  The loin cloth [that should cover the area of the body
between the umbilicus and the knees]

2.  The shirt [which should cover the area of the body
between the shoulders and the middle of legs].

3. The covering cloth, that should cover the whole body [and
should be long enough so that you can tie it at both ends].

*  And widthwise?

-  It should be wide enough [to wrap the entire body and
overlap].

*  Are there any other conditions regarding these pieces of
cloth that should be met?

-  Yes, in total they should be sufficient to cover the
entirety of the corpse.  It should not be maghsoub, not made
of pure silk, [not gilded, and not made of furs of animals whose
meat is not fit for human consumption], and not najis; in an
emergency, however, apart from cloth that is maghsoub, shrouding
with the rest becomes permissible.

*  If, for any reason, shrouding with three pieces becomes
impossible?

-  Shrouding the body with any piece available would
suffice.

*  Once ghusl, embalming, and shrouding is done, what
next?

-  Performing  the special prayer for the dead is
obligatory, even if the dead person is a child, who could not
understand what prayer is, e.g. a six-year old.

*  How is prayer conducted?

-  Prayer for the soul of the dead is different from the
daily prayer that is usually done, both in form and content. 
It consists of five takbirat (the utterance of “Allahu Akbar”,
Allah is Great); it involves no recitation from the Holy Qur’an, no
bowing, no prostration, no tashahhud (the middle of a prayer, said
sitting, where testament of the unity of God and the prophethood of
Mohammad is uttered), and no tasleem (the concluding part, of a
prayer, said sitting, where saluting the Prophet, oneself and the
good servants of the Creator, and the two angels takes
place).  Basically, the person who leads the prayer and those
taking part in it invoke mercy for the dead person after the first
takbirah.  As for the rest four takbirat, you could offer a
number of supplications,  praying for peace to be with the
Prophet and his Pure Progeny, praying for the well-being of the
faithful, and praising God
Almighty.     

*  Could you give me a brief account of it?

-   After uttering the inaugural takbira, you should
bear witness to the unity of Allah and the prophethood of
Mohammad.  On reciting the second takbira, you may say,
“Allahumma Salli Ala Mohammadin Wa Aali Mohammad”, meaning, May
Allah’s peace be with Mohammad and his Pure Progeny.  After
the utterance of the third takbira, you may invoke forgiveness for
the believers.  After the fourth takbira, you may pray for
mercy and forgiveness for the dead person.  Upon uttering the
fifth takbira, this special prayer ends.

*  Are there any other important matters one should take
account of when performing this special prayer?

-  Yes, the following are the salient points:

1.  There must be niyyah (intention - to designate the
prayer one is performing, or any other act of worship, and that the
sole purpose of the act is to seek nearness to Allah).  In
this case, the name of the deceased must be specified.

2.  Performing the prayer in a standing position so long as
one possibly can.

3.  The prayer must be performed after the dead body has
been washed, embalmed, and shrouded.

4.  On performing the prayer, one should face the qibla, if
one is free to do so.

5.  The dead body should be lying in front of the person
who is conducting the prayer.

6.  The head of the dead person should be on the right hand
side of the person conducting the prayer and his legs to his
left.

7.  The dead body should rest on its back.

8.  There must be no barrier between the dead body and the
person conducting the prayer, such as a screen or a wall. 
There is no harm, however, if the body is in a coffin, or shielded
by another dead body.

9.  There must not be a great distance between the station
of the person conducting the prayer and the dead body;  the
same goes for the height, i.e. one must not be much higher than the
other.  However, there is no harm in separation, if the rows
of those saying the prayer were solid, or if there was one prayer
for more than one soul.

10.  Permission must be obtained from the next of kin of
the deceased to say the prayer.

11.  There should be no break between the takbirat, the
supplications and remembrance.

*  I have noticed that you did not mention that those who
offer the prayer should be in wudhu, ghusl, or tayamum.  Is
there any reason for that?

-  Tahara is not obligatory on the people who are
conducting the prayer.

*  After the prayer has been performed, what next?

-  The corpse must be buried, provided that:

1.  The burial be so secured that carnivorous animals,
should they be present, would not encroach upon the sanctity of the
body.

2.  The burial ensures no spread of bad smell, from the
body, that might be a source of discomfort to other
people.     

Upon entombing the corpse, it should be placed on its right hand
side, ensuring that the face should be set in the direction of the
qibla.

*  Are there any conditions that should be taken into
consideration insofar as the place of burial is concerned?

-  Yes,

1.  The plot of land must be ownerless, not maghsoub; not
reserved by way of endowment to any private quarter, such as
schools and Hussainyyas.  Due care should be accorded to the
upkeep of the place or adjacent buildings,  [even if it does
not pose any damage or hindrance to the place].

2.  Extra care must be accorded to the sanctity of the
corpse, in that, places, such as rubbish tips should be avoided as
places for burial.

3.  The corpse of a Muslim must not be buried in the
graveyards of the infidels.

*  And after burial?

-  It has been related from the Messenger (s.a.w.) that,
“Nothing more difficult shall befall the dead than the first
night.  So have mercy over your dead by way of almsgiving.
 Should you not afford it, you may perform a two-raka’a (the
bowing act) prayer for their souls.  In the first raka’a, you
may read after the Chapter of al-Fatiha, the verse of al-Kursi (The
Throne).  In the second, after al-Fatiha, you may recite the
Chapter of al-Qadr ten times.  On concluding the prayer, you
may say, “Allahumma Salli Ala Mohammadin Wa Aal Mohammad”, and, “Oh
Allah, please accept this on behalf of the dead person, i.e be
naming them.

*  In a previous dialogue, you mentioned a special ghusl
you called, “ghusl of touching a dead body”.  Could you tell
me more about it?

-  Yes, ghusl is obligatory on anyone who comes into
contact with a dead body, which has lost its heat and before it is
washed, irrespective of whether it belongs to a Muslim or an
unbeliever.

*  Is ghusl called for, if the body is wet?

-  Irrespective of whether it is wet or dry, and no matter
whether touching the corpse is done at will or accidental.

*  What should the person who came into contact with a
corpse do?

-   They should do the following:

1.  Perform ghusl before embarking on prayer, for
example.

2.  It is haraam for a person in a state of uncleanness to
touch the writing of the Holy Qur’an, or do other things that are
forbidden to a person in a state of janabah.

There are also other matters that follow on from a death of a
person that you need to know about.

-  When a husband dies, his wife should observe a waiting
period, irrespective of the age of the wife, and whether or not the
marriage was consummated.  A non-pregnant wife should wait
four months and ten days.  If she is adult and sane, she
should, during the waiting period, abandon wearing make-up,
perfume, and glamorous clothes, for it is haraam.  
However, she has the right to bathing, putting on clean clothes,
and going out, especially, if she has something to attend to or an
act of worship to perform, and, of course, in an emergency.

*  You mentioned a woman who is pregnant.  Is this a
special case?

-  The ruling on a widowed pregnant woman is that she must
observe a waiting period for the rest of her pregnancy.  If
after she has given birth, the total period that has elapsed since
her husband died was four months and ten days, her waiting period
should end.  If not, she should wait for the remaining period
that completes the four months and ten days.










Chapter 6
Preamble


In the Name of Allah, the Compassionate, the
Merciful

Today, I have completed my fifteenth birthday. When I awoke, I
had no idea what was in store for me. A day of surprises, conceit,
and apprehension that was, nevertheless, tampered with joy, love,
and enjoyment of discovery. A day that heralded the closing of one
chapter of my life and the beginning of another.

As usual, I woke up early. No sooner had I finished my morning
routine between my waking up and sitting to have my breakfast, I
saw a different expression on my father’s face. Something made me
guess that a matter of a kind that concerns me he needed to
address.

His eyes were wide open as if they were gazing in a vacuum. His
tight lips indicated that he was about to say something of great
importance. His fingers were tapping rhythmically on the dining
table. It seemed that his heart was filled with great tidings so
much so that it could overflow.

As I sat on the opposite side of the table, he took the
initiative, with a glow of joy filling his eyes, and said:

 Oh my son! Today, you have rolled up a phase of your life and
are on the threshold of a new one. In the eye of Islamic law, you
have become a fully fledged man capable of being obligated to
observe the dictates of religion. On this day, Allah, the Exalted,
has bestowed upon you the favour of showing to you that which you
should obey and that which you should shun.

Until yesterday you were, in the eye of Islamic law, a child.
Thus, you were left alone. As of today, everything has changed. You
are a man like other men. You are capable of behaving responsibly.
That is why Allah has addressed you.

* Sorry, I do not seem to understand what exactly you mean. How
can Allah grace me with His bounty by ordering me? Is command a
type of grace? How can this be?

- Let me give you an example. You are now a student. Among your
class mates, there are those who are bright, diligent, committed,
hard working, the conscientious and others. The headteacher sends
for you to come to his office. The moment you walk in, with a
smile, he breaks the good tidings to you that you have been chosen
for a certain task. This is so because what you have achieved sets
you in a different league from your peers.

Do you not feel a sense of achievement and self confidence for
the special treatment accorded to you by your headteacher? Would
this not fill you with zeal to carry out the task? This may be the
case with a headteacher. How would you react if it was someone
occupying a higher position within the hierarchy of the borough,
the chief inspector, or the minister for education, and so on?

As my father was giving me examples of people in higher
positions of responsibility, what he was aiming at started to sink
in. The moment he mentioned Allah’s address to me and His
obligating me to observe His commands and avoid acts that He
forbade, the fact dawned on me.

* God addresses me! And commands me in person!

- Yes, my son. Allah is addressing you. You, the fifteen years
old lad. He charges you with the obligations and forbids you from
embarking on certain acts.

* Do I deserve all this honour from the Creator of the heavens
and the earth. What a sweet day! What a magnificent year! What a
splendid manhood!

- Oh my son! You have to obey what your Creator has commanded
you to do. It is an honour to do so.

* I shall eagerly do my best to carry out His obligations and
commands, but…

- But, what?

* But what are these obligations that He charged me with? And
what are His commands that He addressed me with?

- Religious dictates are of five kinds. Wajibat (duties),
muharramat (forbidden acts), mustahabbat (voluntary acts of
worship), makrouhat (abominable acts), and mubahat (permissible
acts).

* What are these wajibat, muharramat, mustahabat, makrouhat, and
mubahat?

- Everything that you are obliged to carry out is of the
wajibat, such as salah (prayer), sawm (fasting), hajj , zakat,
khums, enjoining good and forbidding evil, etc.

Whatever things or acts you are discouraged from doing are of
the muharramat, such as drinking alcohol, adultery, theft, spending
unwisely, lying, etc.

Any meritorious act that you are encouraged to do to seek
closeness to Allah, though not by way of obligation, is of the
mustahabat, such as almsgiving, cleanliness, good manners, helping
needy people - not necessarily materially, attending congregational
prayer, wearing perfume, etc.

Any act that is good to avoid and shun, though not by way of
obligation, with the intention of seeking proximity to Allah is of
the makrouhat, such as delaying the time of getting married - for
both man and woman, asking for exorbitant dowries, and declining to
lend money to a needy person, even though you can afford it,
etc.

As for the acts you have free choice in doing or leaving are of
mubahat, such as eating, drinking, sleep, travel, and tourism,
etc.

* How can I differentiate between wajib and mustahab, and
muharram and makrouh? How would I know what is wajib so that I can
do it and what is haraam (forbidden act) so that I refrain from
doing it? How would I know?

With a smile, my father intervened. He then cast a glance of
mercy and compassion over me. He was about to say something, but
pondered for a short while.

 During that time utter silence prevailed. I could not fathom
what was going through the mind of my father. I could, however,
witness a sort of cloud over his forehead that was descending to
cover the rest of his face, reaching out to his lips that opened up
with a somewhat feeble voice full of graciousness and
affection.

- You should be able to delineate what is wajib and haraam, what
is mustahab and makrouh when you read the books of Islamic
jurisprudence (fiqh). You shall find out that some have core acts,
parts, and conditions, some have to be performed with certain
movements, some have certain norms you should not depart from, and
so on.

 You will find what you are looking for in those books. You
shall find out that this discipline is a vast one. Hundreds of
books and volumes have been written. The ulema (scholars or doctors
of religion) did not leave any matter undiscussed or unscrutinized
in such depth that you rarely find in other human disciplines.

* But, do I have to know all about such books to know what I
should or should not do?

- Oh! No, it suffices to read the most concise and manageable.
You shall find out that they are classified into two main topics:
Ibadaat (acts of worship) and mu’aamalat (transactions).

* What are ibadaat and mu’aamalat?

- Consult the books of Islamic jurisprudence. You will gradually
come to know what you are after.

Full of zeal and interest, I hurried to the library in the hope
that I could come across the books of Islamic jurisprudence. As
soon as I saw them, a kind of joy overwhelmed me.

* So, those were the books. I, finally, found what I was after.
I will read them and am confident that I shall find the answers to
my questions in them and have peace of mind.

I could not wait to get home. With a sense of achievement, I
hurriedly opened the book and started reading it. A feeling of
bewilderment crept into my mind. This was translated into facial
expression of astonishment, turning into excruciating pain. I found
myself reading a lot but understanding nothing of substance. How
could I handle this unfamiliar perplexity?

 A kind of pride crept into me. I said to myself, “I am going
to try again”. Maybe I will understand something. I could imagine
that the time was hardly passing. A sort of sluggishness prevailed.
My chest was sinking down under some sort of burden, making it
unbearable. Yet, I persisted. I read and reread but to no avail.
Clouds of disappointment turned into melancholy.

It is time for confession. I read a lot, but did not understand
anything worth mentioning. I came across a kind of terminology that
was not familiar to me. I could still see floating before my eyes
phrases and sentences that seem confined to a certain discipline
that I was not aware of. Also, I came across sentences couched in
terms I did not know; sentences that discuss matters alien to my
everyday life, I do not know why they were mentioned at all. Other
linguistic structures appeared so fragmented, deep, and complex
that I was left perplexed as to their true meaning.

I wondered if I would ever be able to know what Allah had
decreed halal (permissible), so that I could act upon it or what He
had decreed haraam, so that I could refrain from doing it!

 Thereupon, I lift my head toward the heavens with a twinkle
in my eyes, and murmured: O Lord! I know you charged me with a
duty. But, I do not know the detail.

 O Lord! How am going to know the bounds of what You have
ordered me to do, so that I can do it? O Lord! Help me to
understand what I read. O Lord! Make the books of jurisprudence
spell out what they wanted to state so that I can act upon what
they are trying to tell me.

I waited for my father at the dining table in the evening. At
the beginning, I looked haggard with tired and rather bewildered
eyes. However, this was later turned into silvery shine that
combined agony with the determination of forging ahead. No sooner
had we sat down , my heart began beating quickly, my cheeks turned
pink, and the heat started exuding from the tips of my ears. I
succumbed to a feeling of embarrassment, shyness, perplexity,
confusion and hesitation. I started saying to myself words that
denote inability to understand written material.

However, I plucked my courage determined to admit my weakness
and said to my father:

 * I read some of the books of jurisprudence, but found them
unyielding. I had seldom finished the sentence, my father’s eyes
went into deep search, as if he was trying to retrieve something
from the past. This journey did not last long. His eyes soon turned
towards me and in a whisper, he said:

- I went through a similar experience when I was your age. I
read the books of jurisprudence but did not understand anything of
importance. However, I did not have the courage you have to admit
my incapacity to comprehending the subject matter.

My conservative upbringing and shyness stood between me and
asking my father critical questions concerning the transitional
period from boyhood to adulthood. I did not realize that puberty
could be identified not necessarily by age alone, until… and there
I intervened:

* And can puberty be known through other phenomena?

- Yes, my son. Puberty in males could be confirmed if one of
three signs was present.

1.    First: Completion of fifteen lunar calendar
years of age.

2.    Second: Ejaculation through sexual
intercourse, or seminal discharge while awake or asleep.

3.    Third: The presence of pubic hair, of the
rough type, similar to head hair.

* Pubic hair?

- The spot where pubic hair can be found is the one below the
belly and immediately above the penis.

* These are the signs of male puberty. What about the signs of
female puberty?

- Puberty in females could come about when they complete nine
lunar calendar years.

* Since I was blunt about my shortcomings in finding it rather
difficult to comprehend the subject matter of jurisprudence books,
dare I suggest we hold sessions so that you can explain to me all
that which I should be aware of. In so doing, I can implement
religious injunctions in the manner they were decreed by Allah, the
Exalted. If I may add. Can this take the form of dialogue?

- As you like.

* However, with what shall we start our first dialogue?

- We will start it with taqleed, for it is the foundation that
will determine the contours and milestones of what we try to apply
of our jurisprudence.

* It’s a deal.










Chapter 15
Dialogue on Wudhu


Today, I’ll talk to you about wudhu, ghusl and tayamum”, said my
father.  I murmured, “We are, therefore, at the threshold of
the first purifying agent which renders the body tahir, after it
has been stripped of its purity by an occurance of some
kind”.  I soon started recalling some examples of what happens
to the body to render it unclean.  I then started asking
myself why I should cleanse my body with wudhu.  However,
since my father was present, I said I would rather ask him.

*  Why do we perform wudhu?

-  We perform wudhu to be in a state of tahara to, for
example, say prayer,  do tawaf around the Ka’ba during hajj or
umrah, touch the writing of the Holy Qur’an [and His names and
attributes, such as ar-Rahman, al-Khaliq].

*  Of course, wudhu is performed with water.  However,
are there any conditions attached to the water?

-  Yes.

1.  The water must be tahir to cleanse the parts of your
body that are normally washed and wiped during wudhu.  It is
sufficient for the water to be abundant for it to render them tahir
as a result of performing wudhu, if the water was abundant
(mu’tasim).

2.  The water and the place where you perform the wudhu,
must be ownerless and not usurped.

The reason why the place must be free is that if the water was
confined to the usurped place, wudhu would not become
obligatory.  You must perform tayamum instead.  However,
should you choose not to comply, you shall be deemed sinful. Your
wudhu, though, will be in order.

3. The water must be pure not mixed, such as the running tap
water in our homes and places of work, not, for example, orange
juice.

*  How should I conduct wudhu?

-  After you have  made your intention, to perform
this act of worship to seek proximity to Allah, you should start
thus:

1. Wash your face from the forehead, i.e. from the hairline to
the chin vertically and that which falls within the expanse of your
hand between the thumb and the small finger horizontally. [Noting
that, you should do the washing from the top to the bottom of the
face, without the need to soak thick (beard)
hair].       

2. Wash your arms from the elbow to the finger tips, starting
with the right arm.  The manner of washing should be from the
elbow down to the finger tips.

3. Wipe with your right hand (while it is still wet) the front
of your hair, preferably with the palm of the hand, starting from
the top to the hairline excluding the forehead.

4. Wipe your feet with your hands from the toes to the
ankle.  Use your right hand to stroke the right foot and the
left hand to stroke the left foot, while both hands are still wet
with the original water of  wudhu.  That is, you are not
allowed to use new water.  [It is not allowed to start with
your left foot before your right foot].

You must also observe the following when performing your
wudhu:

1.  Wudhu must be sequential, i.e. washing of the face
should come before that of the arms; your right arm has to be
washed before the left one; and wiping the head should be done
before that of the feet.

2.  The ablution act should be carried out
uninterrupted.  In an emergency, however, such as running out
of water or due to forgetfulness, you should continue the process
while the previous parts washed or wiped are still wet. 
Otherwise, the wudhu shall not be in order.  It is worth
mentioning, though, that wudhu can be deemed valid even though all
the parts of the body, that were washed, become dry as a result of
wind, hot weather, or drying up, provided that in the process of
wudhu uninterrupted washing was observed.

3.  You must do it yourself as long as you are able to do
so.

*  What about if I become unable to perform wudhu
myself?

-  Someone else can do wudhu for you.  It could be
done by aiding you to do it.  That is, by lifting your hand
and washing your face with it;  then washing both your arms in
the same way; and finally, do the wiping of the head and the feet,
using your own hands.

4.  There must not be any barrier masking the body skin
from wudhu water, such as paint, glue, or nail polish.

5.  There must be a reason that could make using water
detrimental to one’s health.  In such a case, you should
perform tayamum instead of wudhu.

*   If I performed wudhu for an earlier prayer, can I
still say another one later with the same wudhu?

-   You do not need to renew your wudhu, unless your
wudhu was invalidated.

*   How and when would a wudhu be invalidated?

-   Things that invalidate wudhu are seven: Urination,
passing stool, breaking wind, sleep, anything  that render the
faculty of reasoning idle, such as passing out and drunkenness,
medium and minor istihadha (see Dialogue on Istihadha), and
janabah.

My father added that it was worth discussing some general rules
to wrap up the topic of wudhu.

1.  If after wudhu some doubt lingers in your mind as to
whether or not your wudhu was in order, you should assume that it
still be in order.

* Could you give me an example?

-   Suppose you performed wudhu in the morning and
after few hours, you wanted to say Dhuhr prayer.  There and
then, you harboured some doubt that you might have used the toilet
in between.   In this case, you should ignore your doubt
and assume you are still tahir and say your prayer.

2.   If you did not perform wudhu or did perform one,
that was later rendered invalid, and afterwards became unsure
whether you renewed your wudhu, you should treat such case as if
you did not perform wudhu.

*    Such as?

-    Suppose you woke up in the morning. 
Then the time for Dhuhr prayer was due.  You could not
remember whether you performed wudhu in between.  You should
treat the matter as if you did not perform wudhu.  You have to
start afresh.

3.   If you have just completed wudhu, and doubt crept
in as to whether it was properly carried out, your wudhu is in
order, i.e. you should not renew it.

*   For example?

-   Suppose you performed wudhu and immediately became
doubtful whether you washed your face, or the washing of your face
was properly carried out, you should assume it was correct.

*   If I became doubtful whether I carried out the
wiping of the left foot, what should I do?

-   If the doubt crept up on the spot, you should
perform the wiping afresh. Otherwise, you need not worry. 
That is, if you have already moved on to another act, such as you
are in the process of saying prayer.







